INTRODUCTION

Protestantism : an Urban Movement
The Protestant Christian movement in Japan is a middle class, urban movement. This is a matter of common knowledge that needs no scientific corroboration, but for those who want more information than is given in this essay there are a number of careful studies by competent scholars, both Japanese and foreign.
Dr. Arimichi Ebizawa,0 for example, in A Socio-historical Study o f Modern Japanese Religicms states that
Although the church has attempted to penetrate rural districts, a major factor hindering the growth of Protestantism has been that it does not spread beyond the bourgeois class in urban dis tricts.
By " bourgeois " or • 、 , 、 m id d le class " present day scholars mean the white-collar class which stands between the rich ruling The Protestant movement in Japan is to some extent a class movement. Almost untouched as yet are the artisan, merchant and farming classes，comprising nine-tenths of the people.f
That was a half-century ago. Even then a larger percentage of the church membership was already coming from the rising white-collar class than from the middle class as a whole, which generally was considered to include the wealthy farming class and the so-callecl rural intellectual class，as well as the whitecollar class in the towns and cities.
Professor Ebisawa defines the urban character of Japanese Protestantism by the expression Toshi Shoshimin Kaisd,都市諸市民階層， which obviously rne:ms ' the white-collar class m urban areas." However, it is still verv dimcult to define the meaning of both the miclclJe class and the whitecollar class. According to recent research，the members of the so-called middle class, first, belong to the category of the educated; in other words, they are school graduates at least educated at middle school level, second, their average income is more than fifty dollars a month (in 1956)， rougni}-estimcited, whiie the average income of 87 per cent of the total population is less than fifty dollars. (Sakamoto, Income System o f Japanese E m ployment^ Chuo Koron, N o . 11，LXX (November, 1955), p. 103.) This is an extremely simplified sketch, and the population of the middle class in postwar Japan is said to be about 10 per cent of the total population. However, it is a well known fact that some professional people, such as teachers and office clerks, rank very low in the income s c a le .1 iicrefore, some scholars insist that the percentage of the middle class in the total population must be higher than 10 per cent, judging from the total number of graduates of institutions of higher education. cluded from his studies which covered both Catholic and Protestant churches that, while Japanese Christians were to be found all over the country, there was a very noticeable dis proportion in their geographical distribution. According to Dr.
Faust, the prefecture that had the most Christians was Nagasaki which had 33,819 (mostly Catholic) . Tokyo city stood next with 28,119, and Hokkaido^ followed with 7,105. Then came Osaka/ with 6,781, followed by Kanagawa^ with 5,377, and Miyagド stood sixth with 5,143. Fukui/ a stronghold of Shin Buddhism, had less than two hundred converts.* This distribution of Christianity, which appears to have become somewhat fixed about the turn of the century, may be accounted for in part by two very significant developments in the social and economic fields. These were ( 1 ) a marked decrease in the expansion of Japan's rural and a corresponding increase in the urban population between the years 1893 and 1925，and
(2) a tripling of the national income during the period from 1900 to 1920，the increase being almost entirely due to the development of urban industry, which brought about a rapid increase of the salaried class•十 This was the period of the rapid rise of mcclern industry and city culture, and it was a period of stability for the Christian fo r c e s .しhurch leaders appear to Pieters' study indicated that the urban-centric character of the church remained relatively unchanged, to r example, in 1933 the ratio of Christians to the farming population was 1 to 55,000，but for clerks, teachers and civil servants it was 1 to 2,000. These and other details may be noted in the following Christian workers，and thus few were on the church rolls.
Even in the rural churches, which were arbitrarily selected ior purposes of comparison, the social structure of the membership was almost the same as that of big city churches. A clear majority of the members in these churches was in the educated, intellectual, white-collar classs，or in the student class，that is, candidates for the white-collar class.*
In comparison with some of the powerful sects of Shinto and Buddhism, Christianity has obviously stood out as a religion for a relatively well-off class. The major Shinto sects came into being in order to fulfill the religious thirst of the poor class which had had no contact with the higher education of The districts which have been unreoeptive to Christianity a rc : 1 ) remote places such as the northern part of Hokkaido and Hida« ; 2) places characterized by seasonal labor, which have a higher rate of mobility so that few can stay in church even for a season; 3) places where the traditional suspicion of Christianity by native religions such as Buddhism and Shintoism is widespread, thnt is, W akayama^，Narac , Toyama^ , ctc.: and 4) places like southern KyCishu^ where the transporation system is not complete.
The disfrictsi favorable to Christianity arc: 1 ) political and com mercial centers, although they have been relatively unreceptive to religions, such as southern Ilokkaido ; 2) transportation centers, and political and commercial centers such as Sendai/, Tokyo, Yokohama^ , Osaka, Kobe-^，Hiroshima^' ; and 3) places which have a long Christian tradition like Nagasaki and Yamaguchi^ * that not a few are a scandal even to unbelievers, and that some seera to be immune to any Christian influence, not cnly in spite of the fact that they have been educated in Christian institutions, Dut even on account of it, as if they had once for all had enough of the matter, iノ t. hliromichi Kozaki" writing in 1893 said :
Only about ten years ago，each member of the church was re sponsible for ms evangelistic work and did the same job that the minister clid ; and so Christian work made great progress. But now the idea of the division of labour has become more popular.. Only ministers and professional workers engage in evangelistic work and suffer from the lack of funds and workers j 丄 iiis was also the time when the church almost entirely ceased to put forth any effort to reach the coolies and the lowest class in the Japanese social system.\ \ nen the government planned the Conference of Three Re-" S , . 故 pp 151 -52 t Rikugo Zasshi 六合雑誌• Tokyo, 1882 -1912 . No, 148，April, 1893 ligions in 1912，Christianity as a minority movement was forced to decide whether it would remain an outsider，that is ，a critical minority，or would conform. There were two choices open， persecution and matyrdom，or compromise and accommodation.
The Japanese church chose the latter and thus set the pattern for decades to come.* Some twenty years later (1930) Dr. Holtom's basic question regarding this phenomenon was this : Why was the pressure for a national unification of religions, against which the samurai Christians of the Meijia era had fought so bitterly, not resisted by the majority of Christians in the Taisho* (1912) (1913) (1914) (1915) (1916) (1917) (1918) (1919) (1920) (1921) (1922) (1923) (1924) (1925) and Showac (1925- ) periods ?
That is, why did they decide that they had to compromise with the government ? In his opinion the reason did not lie in any external changes. He claimed that whatever changes had taken place had not been in the national religion itself but in the attitude of the Japanese Christians.* Dr. Holtom's question is our question. We seek the reason for the changed attitude of the Christians, the reason for the difference between the heroic, steadfast qualities of the early converts and the rather resigned and compliant attitude of the Christians of the later period. The reason, we believe, is related to the general change in the nature of church membership to which reference has already been made, that is, the shift, which began at the beginning of the twentieth century, from the old middle class samurai Christians to the white-collar groups, the modern middle class.
Although the missionaries were restricted to the cities for a period, the early Protestant Christians were actually very keen to expand evangelical work into every social class ; but after the Russo-Japanese War the main body of church members seems to have become passive in its interest in the masses. Such leaders as Toyohiko Kagawarf and Sakuzo Yoshino, who were acclaimed because of their philanthropic work and social leader- Holtom, op. cit., ship, were exceptions.
This social phenomenon coincided with the expansion of the new middle class. The newly-arisen salaried class，which, became the core of the middle class of the Taisho and Showa periods, as well of the Christian church in the twentieth century, held an opportunistic philosophy which weakened the political re sistance of the church to the developing nationalism. The sober individualism, which had been common among early Protestants and had been sustained by their faith，seems to h u e been almost forgotten by the new white-collar Christians.
In other words, despite the fact that the total evangelization of the country has long been the ideal of Japanese Protestants, the social narrowness and lack of spiritual zeal on the part cf the white-collar class appears to have been the main hinderance to the penetration of the masses. Yet, before we can draw this conclusion, we must trace the history of the movement irom the begining in order to know the nature of this white-collar class in seme detail，and to discover whether cr not there was in fact a real difference between the charactor of this class and that of the earlier Christians.
This study has a three-fold purpose : ( 1 ) t o discover how Protestantism in the beginning of the Meiji Retoration was able to become intergrated into the rising middle class, the core of which was composed of the lower strata of samurai and merchants who were attempting to get positons of prestige in the new regime ; (2) to make clear the extent to which Protestantism supported this new，rising class in its effort to increase in size and to establish its own ethic ; and (3) For the purposes of this study the later arrangement is more satisfactory, because it conforms to developments in politics and economics. The 1859-1890 period is identmecl with the for- 
Period of Social Upheaval and Reorganization
The period begining about 1872，when the first church was 丄 . A deliberative assembly should be formed， and all measures be decided by public opinion. 2. The principles of social and political economics should be diligently studied by both the superior and (the) inferior classes of our people.
3. Everyone in the community shall be assisted to persevere in carrying out his will for good purposes.
4. All the old absurd usages o£ former times should be disregarded, and the impartiality and justice displayed in the workings of nature be adopted as a basis of action.
5. Wisdom and ability should be sought after in all quarters of the world for the purpose of firmly establishing the foundation of the Empire. example, to rule in accordance with public opinion， but used this as a pretext to get political and economic support for the monarchy from the clans and rich merchants. Then later in the 1890， s，i t also used it, in the first place，to demostrate the Emperor's benevolence in establishing a parliament and，in the second place, to prevent criticism of the true nature of the new parliamentary system which was so greatly limited by the imperial power.*
Family-Nation Concept and Christianity
In spite of the Charter Oath, which seemed to presage a progressive policy，the government did its best to revive the ancient ethics based on the traclional family-nation concept which required every subject to be obedient to the Emperor.f This was an effective strategy for suppressing criticism. The govern ment clearly saw that rapid reforms would be followed by social disorganization，by effort at counter-reform, and by the political resistance of minority groups. Therefore，it emphasized the ethics of family unity. Everything good clone by the govern ment was a manifestation of the Emperor's benevolence. It was everyone's duty to forget all egoistic trends and，in accordance with the Emperor's will，defend the nation from all outside threats. Attempts at counter-reform and resistance were regarded * Brown, op. cit" pp. 92一102. Kishimoto，op. cit., This seems to be a well-established theory about the M eiji■ government's policy. Pro fessor Maruyama, i\lr. Toyama and M r . 丄 noue are the most prominent scholars in this field, f Psychologically this family ethics encouraged a certain insularity which has made the Japanese jealous of the wealth of Western countries, and caused them to suffer from an inferiority complex with regard to the military power of the advanced countries.
SOCIA L STATUS OF PROTESTANT C H R IST IA N IT Y
as threats to parents and as treason against both the family and the nation. In the beginning of the Meiji era a Shinto propa ganda program was set in motion which proclaimed the u Japanas-a-family " ideology, a concept built upon a feudal caste system that denied the equality of all men. This was later strengthened by the establisnment of State Shinto, which became the symbol of ideological unity, and the first and the greatest hindrance to the expansion of Christianity. .
To what extent did Japanese Christians oppose this national istic family-nation concept, the ethical source of authoritarian Japanese nationalism, which was diametrically opposed to Chris As Townsend Harris said, the people did not have strong emotional reactions against other religions. Oniy fear and the eyes of the govern ment spies relentlessly passing among them kept them from Christianity. A Christian merchant (an aristocrat), for example, placed imported goods on sale in his Ginza store. Later, a rumor arose that the police had taken down all the names of persons whom the novelty of these goods had at tracted. note of optimism. After making a very discouraging report in 1 87 1，a missionary wrote the following year that " the great changes which are taking place in the government，the consti tution of society，and the ideas of the people of Japan，indicate that ere long the field will be ready for the sower of gospel seed,* When the ban against Christianity was removed in 1873，this kind of optimism became somewhat general.f the first Christians were students of the language schools where missionaries were teachers, and almost all such students were from among the jobless samurai who at that time numbered about two hundred thousand.* At the time, while the government was energetically pushing its modernization policy, it was suffering bitter financial difficul ties because of civil wars and the resulting inflation. Economic dislocation violently shook the foundation of the whole political system, but all the government could do was to strengthen the monopoly system and exact more taxes from the people. Natur ally, those who suffered most were, first, the peasants in the rural districts and, second，the urban poor ; and it was just these people along with the unemployed lower class samurai who had lost their olcl privileges and were desperately trying to find new work.
The first concern of this latter group was to either recover their old privileges or to get better positions in the new regime. gence, the samurai were no longer the superior of the common man. In many cases conversion came to those who were disap pointed in both the past and the present. They were looking for a new ideal which would never betray them.
It is significant that the early Christian leaders with very few exceptions appeared among the samurai of those clans that had opposed the Imperial forces， Most of them were called Meiji Puritans, ancl it is easy to understand why they got the name. with its emphasis on the expansion of mission schools rather than on preaching, aggravated this separation from the masses.t
Expansion of Government Schools
In the 187 0， s the government inaugurated a universal edu cational system in order to create a stronger ideological unity, As the government elementary and middle school education system became more popular, the number of students who wanted to enter higher institutions increased.+ However, al though a knowledge of a foreign language, particularly English, was required in order to enter a higher school, such as Tokyo University where the majority of prominent professors were still foreigners， because the preparatory school system was incomplete and there were few qualified language government school teachers，it was difficult for government school students to learn enough English before entering a higher school. In fact， except for mission schools, there were very few institutions where a student might devote himself to learning a foreign language under the direction of distinguished teachers. Thus, many students " were concentrating in mission schools which were flourishing because of the incomplete preparatory school s y s te m .， ， * However，these flourishing mission schools had a fatal weak ness : they were mere " stepping stones " to government insti tutions.t The encouragement of Western learning could aia the government in creating ideological unity and in promoting modernization only under a plan strictly designed and controlled by the government. Naturally，missionaries were pleased by and emphasized a the fact that the Japanese through all grades of society [were] pursuing the study of English with the passion ate enthusiasmbut they gradually became disillusioned as they understood that the government was merely using the mission schools as a temporary substitute for government preparatory schools，and that this would soon change.
Missionaries Challenge Japanese Society
At the time，however，the position of the mission schools was powerful enough for the missionaries to challenge Japanese tion，the unemployment problem of the two hundred thousand samurai was about to be solved.* The government was doing its best to bund high schools in local districts，which meant that soon the samurai ancl the intellectuals would no longer have to go to the big cities and cultural centers in order to enroll in schools and to get positions. Yet，for some time a majority of the schools and industries continued to be concentrated in big cities such as Tokyo and Osaka.
Cliaracterlstics of the Period from 1872-1890
Let us now consider briefly some characteristics of the early period from 1872 to 1890 and at the same time summarize some points that have been mentioned.
1 . In the period from 1872-1890 the emphasis of Protestant missions was mainly on mission schools. It was only later that the emphasis shifted to the students of the increasing govern ment schools.
2.
In the very early period almost all the students of both mission and government schools were boarding students who gathered in the big cities away from their homes. In a later period a majority of the students were day scholars.f It was at about the time of the Russo-Japanese War that day scholars constituted a majority in mission schools a n d ，as the government school system continued to develop, mission schools rapidly lost their unique position as boarding schools. almost impossible for missionaries to maintain the intensive religious training which, they had planned for the boarding schools, and from which they had expected to produce many men of faith.
3. The age for receiving baptism gradually became lower and lower. Whereas before 1888 the average age of baptism was relatively high (33.1)，and there were very few cases of infant baptism, in the 1890s the average age became slightly lower (30-31)，and the number of infant baptisms rapidly increased.* Therefore, in spite of their weak points, samurai Christians were generally men of somewhat mature faith. They were men of independent personality and, once they accepted the faith, they stood firmly in its defence. Moreover, they were generally very active in evengelistic work, and recognized their responsi bility to spread the Gospel among their brethern.
4. In the beginning men were more numerous among the converts. This resulted from the fact that " in almost all Chris tian public meetings around this period the majority of the audience was composed of male students, including Tokyo Uni versity students and young men coming up to Tokyo loooking ror jobs who admired Western learning;" but it was also due to the fact that, in spite of the development of girls education, women were still bound by conventional family ethics. In the formative years, in spite of the fact that Christianity then had
The average age at the present time (1952) is much lower (24.2). Even before 1888 almost all of the ministers and leaders were baptized while they where in schools, the average age at baptism being relatively young (22.9). Since the end of the Meiji period (1912)， the average has become still lower (19.9). more educational institutions for women than for men，the ratio of women to men in Protestant churches was three to four.*
5.
The samurai who became the backbone of the Christian movement sought an opportunity to revive their status as intel lectuals. Christians, the samurai Christians，were people from the old intellectual class disrupted by the Meiji government's policies，while，as we shall see later，the Christians in the later Meiji period were mainly from the middle class newly created by the " Rich Country, Strong Army " policy. 
